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Interview with Professor Khurshid Ahead on 22nd April, 1991. 
Professor Khurshid, could you please tell me about your 
journey or your own involvement in dialogue, how you came to be 
Involved In dialogue? 
I 
born 
Multi-cultural. 
Country that 
Multi-religious, 
From A very early age I was in contact with 
Muel Dirty Pladng, Christians and Sikho In particular. When I 
Wars working for my Mantegna in Islamic studies, one of the 
Subjects was comparative religion. That further increased my 
Interest in comparative study of Islam, Christianity and other 
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Western civilization, 
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the name 
of 
I was really pained and 
Christian friends 
grieved on that and I started talking to my 
that there are, yes I was saying that you see in this question 
of context I realized that there are many challenges from 
secularism, from materialism, communism which should be looked 
upon by all men of religion as a challenge to humanity, as a 
d 
challenge to the revealed religious tradition. So it was in 
that background that when I I settled in 
in the U.K. temporarily 
from 1968/69 during my ten years, I became more and more interested and involved in dialogue and that was primarily to 
build bridges between the Islamic world and the Christian 
world. 
I was also involved in dialogue where the Jewish 
religion was also involved and although initially some of my friends suggested that this has some political risk element, 
but somehow I didn't give that that much importance and I 
thought that as men of religion, we should try to rise above 
immediate political interests and if there is a possibility of developing some kind of a faith-based approach to problems with which humanity is confronted today, this is worth trying. So that is the background in which I was involved in dialogue and my more active period of dialogue was between 
between 1970 and 1980. 
These ten years I have been involved in dialogue because during 
this very period that I thought that an Islamic Foundation 
interfaith unit should be established. 
I was involved in the 
Study Centre for Christian-Muslim Relations in Selly Oak 
Colleges, I was Vice President of the Standing Conference on 
Jews, Christians and Muslims in Europe, I was involved in a number of dialogues with the World Council of Churches, with the Vatican and the dialogues that were held on Muslim lands in 
Libya and other parts of the world. 
define 
How did you find dialogue? 
Well, I think in my view, the simplest and perhaps most 
Meaningful definition is that instead of talking about each other, we should start talking to each other. That in my way 
is the real spirit and ethos of dialogue. 
How do you support in dialogue? What are the sources of your strength Hadith, history, what are the bases in particular? 
- 
As far as Islam is concerned, in my view, 
view, the approach is by 
definition a dialogue based approach because Islam believes in 
unity of divine revelation. Islam does believe in diversity 
of religions, but only as effect. 
Islamic thesis is that 
Allah, subhanahu wata'ala, 
has guided mankind through his 
Revealed word and through his prophets who were the recipients 
of this revealed knowledge and who Were assigned the task of 
not only conveying this guidance to mankind, but also to live 
It, to teach it, to establish it, to invite mankind to it, to 
mobilize those who respond positively Into a community of faith 
and to continue to work amongst all those who will respond in 
negative, 
And all The prophets of Allah, subhanahu 
WA 
watatals, 
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The Qur'an or not, all of them they 
Message, the 
misalon, the Same 
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no in view of that we believe that even though the 
oriminat 4each Lngs of these prophets my have been lost, 
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Interests, it lv & religion which demands every Muslim to go to 
others, To meet them, o share their message with them. 
Islam also belleves 
freedom 
This 
Lo what dialogue is, this is what dialogue involves, knowing, 
Legraing, reaching, talking, discussing, prefunding each other. 
Thirdly, 
choice, even the 
right of a man to refuse to accept God as his ford The real 
creator or the universe, the creator sovereign or the universe, 
has Iven this right to 
to accept him 
Voluntarily or even reject him voluntarily and This freedom 
liss at the root of the entire human moral spiritual evolution. 
Is a fundamental tenet of Islam which 
Recommission the right of others not to conform to our way and we 
Have been taught to respect them. So that means that variety, 
Plurality is not abnormal, it is not an aberration, It is not A 
kind of hostility, it is not something to be eliminated, it has 
to be accepted which means that acceptance Is only possible 
for 
through dialogue, through contact, otherwise We would 20 
either a strategy of Isolation where everyone lives in his own 
World OF strategy of eliminatlen whone there would be 
struggle 
perpetual 
B 
and warfare which Islam does not want. 
Islam has accepted the plurality as a fact. So in my view of dialogue is the natural corollary of these foundations. But 
along with that we find that in the Quran It has been laid in 
clear terms that don't abuse the gods of others. While we do 
noi qubscribe to them, while we do not regard them as right and 
just but we are not 
allowed to abuse ther, which means a state 
new word, 
state of 
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co-existence and 
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In ng view spella out while we are firm in our position, 
bellove what Tawhid IS and our concept of Tawhid may not be 
shared by others, yet we think that the fact that thore is one 
God and the fact that all of them claim to bellows in That God. 
Look towards him as the guide, the Lord. Believe that their 
return 
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be. 
that COM 
U 199 An 
hich 
Mardu Him for 
whatever that 
opevide A basis of 
commonality, of co-operation, of co-existence. And along with 
that there 
an area of difference where we Can continue 
to discuss and differ and 
live with our differences and that is 
be 
what dialogue 18.) Again, Ahl-e- Kitab, there are two 
fundamental needs of mankind where his survival 
3 race AS 
盟 
a 
people depends. One Is food, the other is family, 8 married 
relationship. One deals with the protection of life as 
It is 
and the other deals with procreation or continuity of life 
in 
M 
space and time, intertemporal. NOW in both of these dialogue 
La so dear to Islam that it has opened 
has opened the gates of a perpetual 
relationship despite differences. For example, the Jews have 
slaughtered the animal according to their religion, The Kosher, 
Kosher for me also. 
The Way Christians used to 
slaughter their animals in the early phase it was exactly the 
the 
way the Jews used to do. 
It unfortunately when Christianity 
it 
cont lauity. 
Europe and drew upon 
of 
and 
there 1.8 a 
prospered in 
the heathen pre-Christian 
somehow moved away from the Judaic Christlan 
The Middle 
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They departed 
the 
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anteals, get in Islam, If It is according to The 
made a Valid basis for misting on the dining table. 
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Interesting that while Western democracy 
Principle of political plurality, the question of cultural and 
Still not 
pari OP the 
While The Islamic political 
cultural 
the 
religious and social plurally 
Western concept of democracy. 
system 
based on the principle of religiou 
plurolity, where plurailty of religions has been accepted as a basic principle, where the legal system, the social system, 
educational system has recognised religion based communities, their rights as a religious based community and even the legal 
system, not only in their personal matters, more than that 
even Inpublic matters has drawn upon this religious institution 
and given them this freedon to protect their community. 
So 
Historically speaking also, the question of the Muslim 
Community being 
Multi-cultural community and the Muslim 
System acknowledging and Institutionalizing these communities, 
In a way represents Muslin effort towards dialogue in history. 
So these are a few Ideas which give me strength and inspiration 
to participate and play some role in bringing these communltles 
closer and enabling them to face CORON 
Challenges from Their religious base; 
not for economic or 
poti Loot galan, but To be loyal to Allah, subhanahu wata'ala, 
and by wyke the society a better place to live in morally and 
and common 
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We are subject to that and each people may 
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Dwn vision of salvation, the ATO 864rching and 
Grouping oerhaps for the same, gef their paths will not be the 
Well this La what our claim that folam represents the 
clearest route to salvation and Islam contuing that very route 
which was identified by all the Prophets in the world from Adan 
Lo lows and deauN. And If there are people who do not accept 
It, well they have a right to try the way that they think to be 
good. That way I would like to claim that the final salvation 
would be on the basis of just one criterion. Let me sum up by saying that while I firmly believe in the view that salvation 
WO uld be on the criteria of Islam which 
in my view has been 
the religion of all the Prophets, not necessarily the religious 
b 
same 
in institution of all the followers of the Prophets today or history today, that all the Prophets in my view enunciated the 
criteria and that 
found only 
the Ouran today. 
Others who represent good 
good or 
or bad approximations 
Yel according to that very given which God has revealed to us people have a right to pursue the 
circumstances. 
according to 
criteria 
second best, the third best, the perfect, the imperfect and 
final decision Is in the bands of Allah, subhanahu wata'ala. 
No one can condition Allab, subhanahu wata'ala, on that count, 
that 
revealed 
the 
criteria 
that 
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not necessarily 
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would you differentiate between these two approaches? 
What 
I have no quarrel with them on that. fr T claim that dialogue is a part of dough, to deliberate it, to Look towards it 
to me 
Invited 
Co-Chair 
And 
When 
Was 
Consultation on Islamic 
dawah 
and 
Christian mission, I went along with It. 
my only concern 
is that as men of religion we should not enter this dialogue In 
the manner as serious 
in the way of the market 
event 
We 
ape 
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men 
of religion, 
approach should be one in which while we 
In 
And our 
our approach should be different. 
Are eager to share we 
must not try to cheat, we must not try to masquerade, we must 
not try to allow such methods as will imperil the morality, the spirituality and the religiosity of the whole effort. 
And 
that 19 why 
I have very strong reserval Long about those 
Missionary efforts which are elther made under the cloak of poli! Loel Hab1f long, the role that certain Christ lann missions piny in spreading Western Imperial rule, the way religion was 
Exploited by certain secular Western powers and how to defend 
the mtasionaries and seek redemption are to be mobilized or to 
exolott a person to the situation where he is not In a position 
te nake 
Judgement, whether That is children who are 
Deprived, who have no education, and we try to and education as 
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Second Vatican Council urges both Muslims and Christ lans to 
forget the past. ARE you prepared to forget it? 
#he 
In 
I think nobody can forget the past and IL La not justifiable to suggeal or to expect the past can be forgotten, yet the message 
that I ref from the Second Vatican Council and what I myself 
belief In Le that the past should not become shackle. the past there had been many things which had been very good, many promises were reassuring and rewarding. many thlogs which vere very obnoxious, disturbing, they 
Both are Important because it is only through 
Learning from the past that present and the future can be 
Obstructed. 
There had been 
Allowed to 
Protected from the hearers and the mystics. So while I agree that forgetting the past to the extent that the past should not be allowed to become a bottleneck, should not become a hindrance, and moving towards facing the challenges of the future, it is unnatural to expect angone to ignore the past and It also means a positive disadvantage for if you learn from the past, we might be committing the same mistakes 
which 
commiff Lag In the bygone. 
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Secondly I 
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moral VALDES 
Thlak 
to 
Was 
Chambessy or Colombo or at Libya in Tripoli, everywhere I have 
extent I emphasized and 
been able have 
make my 
Christian friends and brothers at least partially agree to the 
Proposition that 
Christians 
should not object 
to 
At 
the Muslim 
effort to build their society on the basis of the Shari'ah. Chambessy we had long discussions about the way church has reacted In Indonesia, even to the introduction of 
the Christian 
the Muslim family law for Muslims. 
And We wero able to 
convince the Christian participants that Muslims had every right and Chrisilans should help us in developing a Lifestyle 
that 
our religious values. 
The Columbo 
dialogue also I insisted that Christians should be happy that Muslims wanted the Shari'ah to be the basis of their individual 
Familyist and collective life and should not Look 
en 
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Beagle chapter in human history Christians should Lng to oppose the Innoduction of the Shari'ah 
Ju Muslim soclefjes. As far as morale is concerned, they have 
adopted a very fierce attitude, they have introduced Shari'ah only In Muslim majority areas and they have given the option to 
areas where There Are non-Muslirs in majority 
to pursue the Shari'ah, they are free to do 
can enjoy the freedom to 
their 
they want 
u not, they 
In Pakistan, 
the constitution guarantees free practice of religion ss religion but also as a culture, 
Community 
not only 
And the 
As far as 
Personal law of the Christ lans is fully protected. Public law la concerned, public law has to be based upon the view of the majority, but oven there our effort is that We an opportunity for everyone to participate on 
1ts merits and even In the committee on the 
listen, We 
the debate upon 
10 
Shari'ah BILI which 
is 
that 
formed by the Prime Minister and the 
Parliament had Christian and Parsee members because we wanted 
to listen to them, but we also wanted to convince them 
Islam le tolerant, Islam wants a multicultural society, Islam 
given The vision of society which frow the religious 
viewpoint is far superior to what Thele society Is and in this context Christ Lane should be partners with us In pursuing for, a 
Shari'ah-based society and not looking towards it as something 
that to follmental to their interest. This is how I Look at 
11. 
What sort of dialogue do you suggest where there are Christians 
In the minority? 
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ann and around 4% of The 
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representation. So we stand for this paritelpat ton and In fact 
every session 
Parliament 
these people garlic toute. 
and in that committee 
a dialogue where all of 
committee 
member 
had threadbare discussion with both 
The Roman Cathollo as well as the Anglican bishops in Pakistan, we invlled evon Parsees, we even invlled not only the Members of Parliament but the Blahops were invited to the Parliament to come and discuss with us. So that is what dialogue Is and we 
welcome not merely where Muslims are in a minority but in all 
of 
Christians the world and particularly wherever 
and 
other religious groups are in the minority 
areas 
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Professor Khurshid, how 
Foundation at one level 
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You explain the work of the 
a dialogue and another on critical 
Approval of mission? 
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The Foundation from 
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In my 
human communication and communication is not one view inforauf ion is the basis for communication and despite all The explosion of knowledge man auffers from not only lack of Information but also misinformation and disinformation. 
So 
our interest in the Islamic Foundation had been flem to have 
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fanget is the Muslim community. We do not clate to cater for all needs of the human society, to pick and concentrate upon sharing with the Hustle community Things which 
Regard as Important 
been Thied and 
Active participation with other communities, Christ Lan, Jewish, 
ten, 
etc. and 
it was this active participation or contact which 
Increased our interest in dialogue and we Found that similar efforts are being made by men of Palth In different traditions, 
So these we responded to that positively. which the Foundation has made some contribution, however humble that might be, and we can claim that In the Foundation we have 
a small but efficient centre where We are collecting, if not all, most of the important Information that perhaps we need for 
are 
Three 
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thought. Christ Lan niesion and 
Christian-Muslim Relations and Christian relations with other 
We have also actively 
Communities 
Including the Jews 
are 
Participated in Christ Lan-Must Im And Christ Lan-Muslim-Jewish dialogues lu U.K., in Europe and in the Muslim world. not a, our approach le not a proselytizing approach, and as I 
have wald earlier, there 
The difference 
belu 
dawah and 
Proselytization. 
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the world 
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Jury briefly 
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possible Co-operation and 
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even 
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thet 
there our emphasis is that service La part of Patth, set revolutionary change in attitude that the Quran mnde yas charlly no longer remained a kind of a door or a kind of an obligation or making a person obliged. Instead the Quran says 
that the poor have a right on both the wealth of the rich which means that the rich change for some of the 
poor, 
they 
only are 
fulfilling 
satisfying the right of the 
the poor. 
tradition even expecting a 
expecting a person 
of the 
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humanitarian efforts and that is why if ald Is iven to seek 
pelifical support, to achieve economic objectives 
ylvina 
different late 
count 
between 
the 
hat 
diakonia 
makar i 
aid Tumoral. 
So 
Der 
? noble 
Instrument of mission which is a 
oblocfive and diakonia is the 
Degradation of 
What were the 
major areas of Muslim concern 
Relations in the last twenty years? 
In Christ Lan-Muslim 
Late browly 
categories. 
whet Cua 
Chung net Ical 
or 
is atno Leonet na! 
unless 
We 
in kunyit been Paalal kay that 
; 
and 
. 
where 
y 
3M 
Somehow 
Helpful 
Should be 
is why we 
or God, of 
ap man in 
The concept 
at Prophet hood, 
hood, the 
er forty, Pla Eden of Akhirn, the 
OD 
kind 
Ch 
Emphasis 
Ihremish discovery, 
The 
Identification ton and commitment to Christ. 
thewe two approaches to the organizuflen 
concept of law, religion and politics, religion relationship, The question of human 
manquences of 
society, the 
In state, the 
Similarities, 
the 
Question of 
Religious Plights. 
Theological 
Cultural rights 
So all these 
Theoretical Lesues, but 
pstituci 
are 
Theoretical lo the senso of 
Fraction and not 
vlev These Logues 
Pights and 
Described be 
as 
view not 
Relevant 
to 
extremely 
Important 
the 
Understanding 
human society, but In 
behavior, Its mode of operation, 
Communities 
That 
one area. 
community, its 
relationship with other 
Tho second area has been 
where there ape certain grievances, certain complaints. 
Christians might be having similar problems from 
don't 
We 
the Muslims, 
deny that, but from our side, our 
first 
major 
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had been 
let 
commit 
Complaint had 
the misrepresentation of Islam and then 
Christian critique of Islam that was not what Muslims represented but what the Christian writers, the missionaries or 
the Orientalists had made of it and in dialogue we had 
Emphasized that, 
to the 
spirit, that reserving our right to disagree and criticize and evaluate academically and scholarly manner every effort should be made to present Islam as Muslims believe it and Christianity as Christians believe it. The second thing deals with the 
us 
ourselves 
exploitation of the missions, particularly in 
of the field 
Education, medical care, economic aid, the political role of the Christian missions in promotion and production of European 
colonial rule and an extension of that more sophisticated that Westernization has been looked upon as an aid to Christianity. 
Westernization and modernization have been looked upon as 
synonyms 
and under 
the cloak of modernization, in fact 
Westernization has been done. Christianity was not projected 
and presented as universal 
Universal message but somehow as an arm of 
Westernization, even secularization, even good Christians objecting to Muslims trying to become better Muslims, objecting to Muslim family law, even for the Muslims, objecting to Muslim efforts to reform or restructure their society on the basis of 
Shari'ah, the Quran 
Quran and Sunnah. 
Instead of adopting an 
Approach that if Christians become better Christians and Jews become better Jews and Muslis become better Muslims, the world 
Would be 
better a 
Some Christian 
Missionaries and political figures have adopted an attitude where Islamization became an anathema, where even Muslim effort to restructure their life, individual, social and political, according to Islam, was looked upon as a threat to the West, a 
threat to Christianity, a threat to Westernization. I have 
place to live in. 
only illustrated, I have not exhausted the list. So all these represent Muslim grievances ΟΥ complaints and we have used dialogue to air them and to make the Christians realize what lies at the root of Muslim discontent, Muslim agitation, This 
is the second area. The third area relates to how we can live 
Together 
by side, co-exist, Co-operate towards the achievement of some positive goals, how we can adopt a joint approach to some of the problems of mankind, like war, like poverty, like lawlessness, crime, vandalism, alienation of the new generations. The explosion of materialism in the lives of 
side 
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the peoples, the 
between 
allenat Lon 
Individual and society, 
Between religion and family and AS today toward the world, 
Almost every country is hosting more than one ethnic linguistic 
Religious cultural groups. We think that 
hird OPCA of our 
our dialogue, 
Co-operation 
Concern, 
Fields. So these were the three major fields 
in dialogue and 
Interes an 
showo 
acoda@le and Individual 48pect, the aspect 
court leia and Lenstons and the peslilve area 
And co-ordination and I Bomet 1mes eren 
Coexistence, 
not 
theae 
WO have 
Discussions, the 
the nuance9 and 
Co-operation 
Co-existence 
How 
the World Coung11 
Churchesj and their 
Contribution to dialogue? 
My wing homest 
bur 
In 
Je 
gel 
they 
them 
not 
epot 15 Ton of what 
Mair 
ཙྩཾ, '། 
A 
and 
effort towards dialogue, 
have felt 
have responded, 
beca 
Second World 
botopa, 
no 
sufficient 
time to inake 
anvedbeinntnt, 
hed 
hey 
had 
3 
48 
As 
des 
serious 
Punty years 
although 
decades 
juderent on 
these 
As such I regard this whole experiment p till 
now to be positive, yet 11 would be unfallen 10 T AMS that the regrow of enthusiasm, the extent of enthus Lasm sad commitment 
and hope that 
that there is some degree of coolness and 
of entaustase that I found earlier. 
We 
he 
able to 
bulld 
Tet I have 
Future, 
Feel 
lack 
said that 
the chop for le closed sad in my view let Leave it open and the need of the remains how best we can velte all this book. 
Two main questions that were raised recently in my discussion with Christians; one that they feel that Is very difficult 
to find out a partner in dialogue with Muslims and secondly, in 
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the question of Shari'ah they said that Muslims never define 
what Shari'ah is. 
And 
Well I would agree that finding out a partner is not an easy 
job and this is a challenge that one faces in life. 
Sometimes we find the partners that we deserve. 
yet my 
Impression is slightly different and I have not found the dialogues and the Ulama who have developed them and which I have participated in at international level, I have not found them to be unrewarding, this has not been my impression. That is why, despite all the difficulties, I keep on the effort and would definitely like the effort to continue. Search for an ideal partner is like seeking for perfection. It is good as 
Ideal but we have 
Idealistic and 
Pragmatic and in my view the exercise is worth the effort. As to the second question, I think our friends are not fair when they say that we have not been able to define what Shari'ah is. Shari'ah means, literally, the path and in Islam it stands for the path that has been spelled out in the Quran and Sunnah. 
So Shari'ah is defined as the Quran and Sunnah. 
It has a 
an 
to 
be 
and practical 
number of dimensions. 
Ahkam and by and large specifically relates to the inventions of Islam as contained in 
the Quran and Sunnah. 
One part of that deals with inventions, 
when we use the term Shari'ah, it more 
to 
These inventions of Islam are in 
in the 
nature of commands, as well as in the nature of commendations. 
Commands relate 
what is prohibited and what is made 
Haram on the one hand and Wajid on the other. 
one that is disliked, 
or advised, that is 
Obligatory. 
And commendable mean three categories: it is makruh, one that is preferred 
mustahaq, and the rest which is mubah, permissible. It is a vast area. The other four categories deal with most at most five or ten percent of the problems and Mubah deals with 90-95%. This also means that within the legal framework there 
is a vast area 
area of flexibility, innovation, change, evolution, it is only the framework which has to be protected and within that framework there is change and evolution. This is what Shari'ah means. Along with these injunctions, there are also moral imperatives, there are also guidance which spiritually 
helps us to fulfil these injunctions because in Islam the 
Motivation, the morality and 
the morality and the law. These are together. 
So I may sum up by saying that there is no confusion at all as 
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to 
what 
Shari'ah is and Shari'ah represents the injunctions of 
Islam A3 laid down in the Quran and Sunnah and the moral 
imperatives and the motivation that Islam wanta and ensures that the Injunct tons of talem are fulfilled and observed In the 
Spirit In which they should be observed. 
the Perhaps 
difficulty is that our friends try to look upon Islam not from 
Islamic perspective, but from 
funt meanfatig different. 
One 
Perspectives which are 
The secular Western 
pemtoral Eve, where Law only means That which 
Enousual courts of law. 
The Ankan, the 
Pant Ente Thadn 
In Islae, Jaw 
be afforced 
wider concept. 
Injunct Jons of Islam, also deals 
Western legal system would not 
Our 
accepts 
And Lo-Satron Legal 
GoIngload 
It. 
DAPSUS 
Personnel Evas, 
with Salah, 
Accept it to 
of judging us 
The 
thout 
Jasna 
such thought 
the 
have 
to be 
Culture 
Christian 
Jow to 
Restored 
and 
Number 
Chr at lans 
Tagamet 
Jesus 23 
jovided and 
The 
were 
tooked upon by the 
Later chelate lans as crop!!Century but 
In Isotal Lon, not In that context. 
Perspective 
[bookmark: _GoBack]Jooks to 
So 
Something non-spiritual, mundane, worldly, secular, non-red bugloss, less Important - call it whatever you will. 
I think that these two different perspective’s, 
we keep them 
my Christian 
In the 
that 
In a lod, I don't want to impose my perspective 
plends or mg secular friends, but would definitely like to augment to them that they should try to understand us Light of the Piral principles which we had agreed outlier, La that Muslims would be understood as MuslLs belleve it, that 
Islam be understood as Muslims believe it. And they have a 
right to say that we don't agree with you. 
Fair enough but If you have that perspective then all the energy towards Shari'ah would not be there and that is why some of our friends say that Shari'ah somehow remains a quantity with which they cannot come to terms. I can appreciate the difficulty but 
then 
1 
they must appreciate my difficulty and should not accubo us of 
not defining Shari'ah. Shari'ah We are defining properly. 
The only problem is that because of different perspectives, the 
Comprehension is not there. So that is bow I look at it. 
Finally, how you view the issue of Salman Rushdie and the scarf 
issue 
Prance and how has 
affected World relations 
Including Christ Lans and Muslims? 
Unfortunate alg, whether It le due to the media or 
human 
marginal 
falling, 
that Things which 
Importance quite often they are blown out of all proportion and 
mado unificat Logues affecting the relal Long between Muslims 
and 
und 
the 
rel : Tomulip bulween Eylon and the deal, Malts and the West, 
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07 A 
And 
or e 
etamentales Teneself according to islamic 
we talk or plurality of cultures, 
3 
eesdom of 
€ 
talk 
we talk of variety 
of tastes and preferences and we also witness that the variety 
of dras Cha 
wo find ly the Western society Rous from bikini 
to syondag dress which covers most parts of the women's body. 
This solely de accepted as naturai. But if In this spectrum 
the colour of hijab Is added, 
becomes 
That We 
as 
fail to understand and more so when this issue is presented 
one that Threatens The relationship between the Muslims and 
Chris Danu and The Tece} culture. Salman Rushdle issue has 
been totally misunderstood in the West. And it has been used 
for political propaganda among the Muslims by suggesting that 
It was a threat to freedom of expression. We respect freedom 
of expression RA much 
Anyone elso, but if freedom of 
Expression becomes freedom of abuse, libel 
Cannot be described as freedom of expression. 
and grieved to see that efforts at libel and slander, 
and slander, it 
And we are hurt 
efforts 
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at 
Vulgarization of 
Religious tradition are 
Protected, 
even 
Projected AS freedom of expression and Then this 13 again 
Looked upon as something that affects the relationship between 
the Muslim community and the host community. To 
this is 
total Falsification of the issues and I hope dialogue would 
addres 
This and alse analyses why this has taken 
ploce. Why is it that 
sensii lye to anch other's 
religiou feelings, 
Values And norms And modes 
Understand on The one hand there 1. 
fall 
not 
of 
#lways sermon on tolerance and on the of her extreme LA tolerance 
towa 
Variety based on authentic religious 
Fred It long. 
values and 
Constitutes 97 Josue which will be 
taken ip by men of velbelon La
